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0. Introduction

As is well known, the first chapter of the Pramanavarttika, the main work of Dharmakirti, is the
Svarthanumana, whereas the same chapter is located after the Pratyaksa-chapter in his other
works and the Pramanasamuccaya of Dignaga. This strange order of the chapters of the Prama-
pavarttika has been variously discussed and interpreted by modern scholars as well as Indian
and Tibetan commentators. As for the historical fact, however, there is, in my opinion, no rea-
son to suspect the conclusion of the majority of the modern scholars that the Svarthanumana
was first written and located at the top of the work by the author.'

Modern scholars also have considered the interpretations of the issue of the strange order by
the commentators of the Pramapavarttika since Prof. Stcherbatsky.” To be sure, we cannot ex-
pect too much of the commentators in elucidating the historical fact about this issue.’ But apart
from the historical fact, it is significant to investigate the interpretations by Dharmakirti-com-
mentators. It is because differences among the interpretations of this issue by the commentators
must be a crucial point for understanding the historical development of the Buddhist logico-
epistemological school. Prof. Stcherbatsky was certainly well aware of this point of view.*
Prof. van der Kuijp and Prof. Kimura, based on their researches about Tibetan sources, also
pointed out the significance of recognizing the difference among the interpretations of this is-
sue by Dharmakirti-commentators.’ I think, however, we have not yet sufficiently inquired into
the argument by Indian commentators itself. Therefore, I would reconsider the controversy
among Dharmakirti-commentators about the order of the chapters of the Pramapavarttika by
tracing their argument in their own literature, and give some materials for elucidating the his-

"I am obliged to Prof. Shoryt Katsura and Prof. Tom J.F. Tillemans for their valuable comments and suggestions. |
am also very grateful to Prof. Nobuhiro Kaga and Prof. Joseph Johnson who kindly corrected my English.

' Cf. Frauwallner, E. (1954), "Die Reihenfolge und Entstehung der Werke Dharmakirti's", in Asiatica, Festschrift
Friedrich Weller zum 65. Geburtstag, Leipzig, 142-154; The Pramapavarttikam of Dharmakirti, the first chapter with
the autocommentary. R. Gnoli (ed.), Roma, 1960, Introduction; Nagasaki, H. (1969) " Pramanavarttika ltahiryo-sho
no Jun'i [The place of the Svarthanumana-chapter of the Pramapavarttikal", Bukkyogaku Semina 10, 18-30;
Svarthanumanapariccheda by Dharmakirti. D. Malvania (ed.), Hindu Vishvavidyalaya Nepal Rajya Sanskrit Series,
Vol. Il, Introduction.

* Cf. Stcherbatsky 1932: 38ff.
Y Cf. Frauwallner 1954: 143.
 Cf. Stcherbatsky 1932 44f,

*Cf. Kuijp1979; Kimura, S. (1988), "*Ryohyoshaku’ no sho no junjo ni tsuite [On the order of the chapters of the
Pramanpavarttika) (1)", Komazawa-Daigaku Bukkyo-gakubu Ronshid 19, (40)-(49); Kimura, S. (1989), "‘Ryohyo-
shaku® no sho no junjo ni tsuite [On the order of the chapters of the Pramapavarttika) (2)", Komazawa-Dajgaku
Bukkyo-gakubu Kenkya-kiyo 47, (18)-(29).
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torical development of the Indian Buddhist logico-epistemological school after Dharmakirti.

According to Prof. Stcherbatsky, Dharmakirti-commentators can be divided into three
branches, namely the philological, the philosophical and the religious school.® Concerning our
problem, the argument was basically carried out between the philological and the religious
school.” Strictly speaking, the argument is not even the controversy between two schools. It is
rather a criticism by the religious school, especially by Jayanta (=rGyal ba can )" of the philol-
ogical school's interpretation. It is well known that Tibetan scholars regard him as the repre-
sentative who asserted that the Pramapasiddhi should be the first chapter of the Pramapavartti-
ka, contrary to the philological school, which asserted that the strange order must be accepted
as it is.” I therefore attempt here to trace the development of the argument, focusing on the
statement of Jayanta. The text of Jayanta extant only in Tibetan translation is, however, quite
difficult to understand because of its obscure translation. Therefore, in order to make clear the
context of Jayanta's text, first [ would closely investigate interpretations by the philological
school, because it is probably the object of Jayanta's criticism. Then, I would deal with inter-
pretations by the religious school, especially with Jayanta's view.

1. The philological school's interpretation
1.1. Devendrabuddhi's view

At first, Devendrabuddhi, a direct pupil of Dharmakirti and the earliest commentator of the
Pramanavarttika belonging to the philological school, refers to this problem of the order of the
chapters at the beginning of all three chapters of his commentary, the Pramanavarttikaparijika,
as follows:

1) "Having established the inference, which is the ground for the explanation of
tl?e treatise defining valid cognition, by the teacher HDignagals [Dharmakirti] be-
gins the explanation of the Mangala-verse, a chief subject by [the statement:]
‘valid cognition” etc.""’

2) "Having established in advance the inference, which is the ground for the ex-
planation of the treatise defining valid cognition By-the—teachet [Dignaga], and
finished the explanation of the first half [of the first Mangala-verse], because\the
latter half of the first Mangala-verse of the treatise composed by the teachef is
easy to understand, then, in order to explain the definition of valid cognition,
[Dharmakirti] began [the explanation by the statement:] ‘because the object of

tzud

¢ Cf. Stcherbatsky 1932: 39ff. To reconsider the validity of this classification and naming, probably depending on
some Tibetan sources, is one of the objects of this paper, but | follow his way tentatively.
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Those who belong to the philosophical school, with the exception of Sankarananda, did not discuss this issue, be-
cause they did not compose the commentary on the Pramapavarttika. Sankarananda's interpretation is not so original,
as we see later.

R . . . maE. A " g -

We have until now called him “Jina’, but the present writer proved that his original name should be ‘Jayanta’. See
Ono, M. (1993), Prajiakaraguptas Erklarung der Definition gliltiger Erkenntnis (Pramanavarttikalamkara zu Prama-
navarttika I1 1-7). 2 Vols. (Dissertation, University of Vienna), Einleitung, viii-x.

Y Cf. Steherbatsky 1932:44: Gnoli 1960: Introduction, xv-xvii.

" CF. slob dpon gyis tshad ma'i mtshan nyid kyi bstan bcos bshad pa'i rgyu ijes su dpag pa ram par bzhag nas
skabs su bab pa tshad ma zhes bya ba la sogs pas phyag ‘tshal ba'i tshigs su bead pa’'i bshad pa mdzad par rtsom
pao [/PVP IblIf
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valid cognition is twofold’, etc.""!

3) "The inference is twofold. For oneself and for others. Between these, on the
subject of the inference for oneself, [Dharmakirti] explained it in advance. There-
fore, [I] don't explain [it] here. The necessity for the reversion of the order [of the
chapters] has already been explained [in the above two places].""?

Here, Devendrabuddhi apparently regards the Svarthanumana as the first chapter, and recog-
nizes this order as strange. He, however, defends this strange order. Namely, he considers that
the normal order was reversed because the Svarthanumana-chapter establishing the inference is
the ground for explaining the whole of the Pramapasamuccaya by Dignaga.

1.2. Sakyabuddhi's elaboration

Sakyabuddhi, the author of the subcommentary to both Dharmakirti's Pramanpavarttikasvavrtti
and Devendrabuddhi's Pramanavarttikaparjika, and the most influential person of the philol-
ogical school, basically follows the interpretation by his predecessor, Devendrabuddhi, and
elaborates on it. Sakyabuddhi's important references to the problem of the order of the chapters
are found in the Svarthanumana- and the Pramanasiddhi-chapter of his Pramana varttikatika."
At first, let us examine the statement in the Svarthanumana-chapter of his commentary. This
statement concerns the interpretation of the first sentence of the Pramanavarttikasvavyittr. There,
Dharmakirti says:

"The distinction between the rational and the irrational (arthanartha) depends on
the inference. Therefore, in order to establish this [inference], [the author] has ex-
plained [the inference], because there is misunderstanding concerning this [very
inference].""*

Sakyabuddhi interprets this sentence as follows:

"Therefore, one must explain [this sentence] in a different manner. [The word:]
‘artha’ means the definition of valid cognition accomplished by Dignaga, because
[his definition] is rational. [The word:] ‘anartha’ means [the one, which] is made
by the heretic, because [it] is irrational. “To distinguish’ these two means to distin-
guish the rational one from the irrational one. ‘Because this [distinction, however]
depends on the inference’, one should ascertain whether the defining words are ra-
tional or irrational, by means of depending on the inference, but not depending on
the direct perception, because the [latter] doesn't make any judgement. If one says
that the definition of the inference has already been explained [by Dignagal],
[Dharmakirti] says ‘because there is misunderstanding concerning this’. [Namely]
because there is the ignorance of this inference, the author of the treatise [/.e.,

" Ct. slob dpon gyis tshad ma ' mtshan n yid kyi bstan beos bshad pa 'l rgyu rjes su dpag pa sngar rnam par gzhag pa
dang [ slob dpon gyis gsungs pa bstan bcos kyi dang po phyag ‘tshal ba'i tshigs su bead pa i phyed og ma rtogs sla
ba nyid kyi phyir phyed gong ma nyid kyi bshad pa yongs su rdzogs par mdzad nas | da tshad ma i mtshan nyid kyr
bshad pa mdzad pa'i phyir | gzhal bya gnyis phyir zhes bya ba la sogs pa bitsams pa yin no [/PVP 122a4ff.

12 . 5 . . " . o .

Cf. 1yes su dpag pa ni rnam pa gnyis te [ rang gi don dang gzhan gyi don to || de la “dir rang g7 don gyi rjes su dpag
pa’i skabs su bab pa las | de sngar bstan zin pa de ltar na mi “chad do [| go rims bzlog pa'i deos pa ni sngar bstan zin
(0 J/PVP 268bGf.

"I the Pararthanumana-chapter of his commentary, he also refers to this issue (cf. PVT(Ne) 252a4ff.). See infia
note 25.

1 -~ - . . S - —
Cf. arthanarthavivecanasyanumanasrayatvat tadvipratipattes tadvyavasthapanayaha. PVSV 1 8.
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Dharmakirti] ‘has explained’ [it] ‘in order to establish this’, namely in order to

establish the inference by means of removing misunderstanding. Thus, when one

depends on the inference, and then explains the meaning of the Pramapasamucca-

ya, there [can] be the misunderstanding concerning this very [inference]. There-

fore, [Dharmakirti] first of all established this very [inference]. [Dharmakirti] ex-

plained [in such a way]. [Devendrabuddhi] will explain [it] in the same way at the

beginning of the second chapter [of his commentary]: ‘having established the in-

ference, which is the ground for the explanation of the treatise defining valid

cognition by the teacher [Dignaga]’ etc.""
Here, Sékyabuddhi relates Dharmakirti's statement at the beginning of his FPramanpavarttika-
svavrtti to the problem of the order of the chapters. According to Sakyabuddhi, ‘the rational
one’ in this statement means the definition of valid cognition by Dignaga, namely the content
of the Pramanasamuccaya. According to him, therefore, Dharmakirti himself states here that
the Svarthanumana-chapter explaining the inference is at the top because it is the ground for
explaining Dignaga's Pramapasamuccaya. By means of interpreting Dharmakirti's statement in
such a way, he tries to confirm the Devendrabuddhi's interpretation that the Svarthanumana is
the first chapter because it is the ground for explaining Dignaga's Pramanasamuccaya. This
idea by Sakyabuddhi has had a great influence upon those who discuss the problem of the chap-
ters of the Pramapavarttika after him.'®

We can also find such interpretation by Sakyabuddhi in his statement at the beginning of the
Pramanasiddhi-chapter of his commentary:

'S Cf. de Ita bas na gzhan du mmam par bshad par bya ste | don ni slob dpon Phyogs kyi glang pos mdzad pa'i tshad
ma i mtshan nyid la sogs pa yin te rigs pa dang Idan pa'i phyir ro || don ma yin pa ni mu steg kyis byas pa yin te | rigs
pa dang mi Idan pa’i phyir 1o || de gnyis rmam par 'byed pa ni rigs pa dang Idan pa dang [ rigs pa dang mi Idan pa
nyid du mam par jog pa'o | de ni rjes su dpag pa la brten pa yin pa’i phyir te | ijes su dpag pa kho na la brtan nas
mitshan nyid kyi tshig rnams rigs pa dang ldan pa dang | rigs pa dang mi ldan pa nyid du rnam par gzhag par bya ba
yin gyi [ mngon sum la brten nas ni ma yin te | de ni rnam par dpyod par byed pa ma yin pa'i phyir ro || gal te rjes su
dpag pa’i mtshan nyid ni bshad zin to zhe na | de las log par rtog pas zhes bya ba smos te | rjes su dpag pa de la
rmongs pas de rnam par gzhag pa’i phyir rjes su dpag pa de log par 1tog pa bsal bas rmam par gzhag pa't phyir bstan
beos mdzad pas bshad pa’o || 'di skad du gang gi phyir rjes su dpag pa la brten nas | Tshad ma kun las bstus pa i don
bshad par bya ba yin na de la yang log par rtog pa yod pa de’i phyir re shig de nyid rmam par gzhag go zhes bshad pa
yin te [ de skad du rab tu byed pa gnyis bitsom pa na yang slob dpon gyis tshad ma’i mtshan nyid bshad pa’i rgyu
rjes su dpag pa rnam par gzhag nas zhes bya ba la sogs pa ‘chad par ‘gyurro [|PVT(Je) Sb7ff. See also Kuijp 1979:
1S.

I Ei. Sankarananda comments on the same sentence of Dharmakirti as follows: "In this [Pramapavarttikal, one can
also find the comment on the treatise [which states:] ‘who became the means of valid cognition™ etc. Therefore, [the
Pramapavarttika) is a commentary on the Pramapasamuccaya. Nevertheless, it is not unjust that [Dharmakirti],
having abandoned the order of [the chapters of] this [Pramanasamuccaya), first explains the inference by [the state-
ment:] ‘a property of the subject” etc. In order to show this, [Dharmakirti] explains the necessity [of the reversion of
the order] by means of the comment ‘artha and’ etc. ‘artha’ means [something] of which nature is an absolute real
being. ‘anartha’ means the counterpart of this. [Namely it means] relative real being such as colour-shape (*ripa)
etc., or unreal being such as the primary matter (*pradhana), God (*isvara) and the horns of a hare etc." (cf. dir
yang tshad mar gyur pa zhes bya ba la sogs pa 't gzhung gi “grel par dmigs pa’i phyir Tshad ma kun las btus pa i ‘grel
pa yin yang de’l rim pa dor te phyogs chos zhes bya ba la sogs pas dang por rjes su dpag pa brjod pa gang yin pa de
mi rigs par mi gyur bar bya ba’i phyir grel pas dgos pa bshad pa ni don dang zhes bya ba la sogs pa yin no /| don ni
don dam par yod pa'i ngo bo o [/ don ma yin pa ni de las bzlog pa ste | gzugs la sogs pa kun rdzob tu yod pa ‘am |
Ltso bo dang dbang phyug dang i bong gi' rva la sogs pa med pa nyid do [/PVTSai 4a4ff.) See also Kuijp 1979: 15.

'? As for this paragraph, Prof. Steinkellner found some important fragments in Appendix | in R. Samkrtyayana's edi-
tion of Manorathanandin's Pramanavarttikavritif. See Steinkellner, E. (1980), "Philological Remarks on Sakyamati's
Pramanavarttikatika", Gedenkschrift fiir Ludwig Alsdorf, Wiesbaden, 283-295.
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"In order to explain the relationship between the first and the second chapter indi-
rectly by means of posing question and answer, [Devendrabuddhi] states ‘by the
teacher’, etc. There [can be] the following question: If the very [ Pramanasamucca-
ya] should be explained because the teacher Dharmakirti [intends to] make a com-
mentary on this treatise, the Pramapasamuccaya, why did he establish the defini-
tion of the inference first independently?'® The objection to this [question] is [the
statement:] ‘The explanation of the treatise defining valid cognition by the
teacher’, etc. Here ‘the teacher’ means Dignaga because it is his treatise that
[Dharmakirti] will explain. [The word:] ‘by the teacher’ means ‘his’. ‘The treatise
defining valid cognition’ is the treatise by which one defines valid cognition,
namely the direct perception and the inference. It means the Pramanasamuccaya.
[This is] a treatise with clear words, which destroys the heretical opponent and de-
livers [them] from the ignorance. [This sentence is] a determinative compound
[which can be analyzed] as follows: this is [written] ‘by the teacher’ and is ‘the
treatise defining valid cognition’ as well. Even if there are the * Vinayatika, etc.
[written] ‘by the teacher’, [they are] not ‘the treatise defining valid cognition’. [On
the other hand] even if there is ‘the treatise defining valid cognition’, which is
written by other people than him, [they are] not [written] ‘by the teacher’. There-
fore, both [attributes] are said. ‘The explanation’ means that one explains [the
treatise] definitely, after [he] removed the wrong explanations by the commenta-
tors prior to him and the misunderstanding by the heretic. ‘The ground’ for this
[explanation] is ‘the inference’. Namely, the explanation is characterized by the
distinction between the rational and the irrational one. This [distinction] depends
on the inference, because [the former] is necessarily accompanied by conceptual
construction. Therefore, [Dharmakirti] ‘established’ the very [inference] at first,
because it necessarily becomes a means [of the explanation of the treatise defining
valid cognition]. Even if the teacher Dignaga has already defined the inference,
there is no error [in saying that Dharmakirti established the inference] because [he]
established [it] by modifying [Dignaga's definition] fundamentally.

There is [another] question: In the first chapter of the Pramanavarttika [i.e., the
Svarthanumana), [Dharmakirti] freely commented on the Svarthanumana-chapter
of the Pramanasamuccaya by means of refuting different opinions. Why did he
[nevertheless] make [the commentary] literally in this [ Pramanasiddhi-chapter] by
refuting [different opinions]? Therefore, [Devendrabuddhi] says ‘by the teacher’,
etc. ‘The treatise defining [something]’ means the treatise by which the [five]
constituent elements of being, the [eighteen] elementary spheres and the [twelve]
places [etc.] are defined. [In this case, the compound:] pramanalaksanasastra
means what is both ‘valid cognition’ because of trustworthiness and ‘the treatise
defining [something]’. It means the Buddha's word. The ground for the explana-
tion of the [Buddha's word] is ‘the ground for the explanation of valid cognition
and the treatise defining [something]’. It is an appositional compound (* karmadha-
raya), which means what is [written] ‘by the teacher’, and is ‘the ground for the
explanation of valid cognition and the treatise defining [something]’. What is [this
ground]? [It is] ‘the inference’. [Here] ‘the inference’ means the Svarthanumana-
chapter of the Pramanasamuccaya, because it explains the inference. Thus, having

™ dang por rang dbang gyis: adav utkramya Skt. uncertain [neglecting the first [chapter]]. See Steinkellner 1980: n. 32.
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depended on the inference, [Dharmakirti] will explain [later]'” that the word of the
Lord is rational, but [the word of] the other, the heretic's one, is not [rational].
Thus, [this] explanation [of the sentence®] is different [from the first explanation].
Also [in this case, however] this inference is examined at the Svarthanumana-
chapter [of the Pramanasamuccaya). Therefore, [Dharmakirti] explained in ad-
vance the very Svarthanumana-chapter of the Pramanasamuccaya by means of re-
futing different opinions."”'

In this long paragraph, Sakyabuddhi shows two different interpretations of the first sentence of
Devendrabuddhi's first statement we investigated above. In the first interpretation, Sﬁkyabuddhi
follows Devendrabuddhi and elaborates his view as he did in the Svarthanumana-chapter of his
commentary. Namely, he considers that the Svarthanumana is the first chapter because the
inference is the ground for the explanation of the Pramapasamuccaya. In the second
interpretation, however, he brings forward another remarkable view. Namely, he says that the
Svarthanumana is the first chapter because the inference is the ground for the explanation of
‘the Buddha's word’. Further, he asserts that Dharmakirti, having depended on the inference,
indicates that the Buddha's word is rational. He seems to consider that the inference as valid
cognition is more fundamental than the Buddha as valid cognition. We can, to be sure, find the

I think it refers to PV 11 284-285.

* Namely, the sentence: s/ob dpon gyis tshad ma i mtshan nyid kyi bstan bcos bshad pa ‘i igyu rjes su dpag pa /PVP
1bIf.

2\ Cf. 1gol ba dang lan bstan pa’i zur gyis le u dang po dang gnyis pa’i “brel pa bstan pa'i phyir | slob dpon gyis zhes
bya ba la sogs pa smos te | de la gal te slob dpon Chos kyi grags pa 'di bstan beos Tshad ma kun las btus pa rnam par
bshad par bzhed pa yin pas de nyid bshad par bya ba yin na/ ci’i phyir dang por rang dbang gis rjes su dpag pa 't
mishan nyid rnam par gzhag pa mdzad ces bya ba nang rgol ba o || slob dpon gyis tshad ma’i mtshan nyid kyi bstan
beos bshad pa’i zhes bya ba la sogs pa ni 'di’i lan yin no /| ‘dir slob dpon ni Phyogs kyi glang po yin par ‘dod de /
de i bstan bcos bshad par ‘gyur ba nyid yin pa’i phyir ro || de I don ni slob dpon gyi o [/ bstan bcos gang gis mngon
sum dang rjes su dpag pa i tshad ma mtshon par byed pa de ni | tshad ma’i mtshan nyid kyi bstan beos te | Tshad ma
kun las btus pa zhes bya o [/ mu stegs kyi dgra ‘chos shing mi shes pa las skyob pa’i phyir nges pa'i tshig gi tshul gyi
bstan bcos so [ slob dpon gyi yang de yin la tshad ma’i mtshan nyid kyi bstan bcos kyang yin pas zhes bya ba ni
khyad par gyi bsdu pa o [/ slob dpon gyi "dul ba i tik la sogs pa yod mod kyi | tshad ma’i mtshan nyid kyi bstan bcos
ma yin no /| de las gzhan pas byas pa'i tshad ma’l mtshan nyid kyi bstan beos yod mod kyi | slob dpon gyi ma yin
no /| de bas na gnyi ga simos so /| de’i sngar gyi tik byed pa’i rnam par bshad pa ngan pa dang [ mu stegs byed kyi
rtsod ngan bsal nas khyad par du bshad pa ni rnam par bshad pa’o || de’i rgyu ni rjes su dpag pa ‘o /| de Iltar na don
dang don ma yin pa rnam par phyed pa i mtshan nyid can ni bshad pa yin no || de’l yang rjes su dpag pa rten yin te
rnam par 1fog pa dang beas pa nyid kyi phyir ro || de bas na thabs su gyur pa nyid kyi phyir de nyid dang por rnam
par gzhag pa yin no [| gal te slob dpon Phyogs kyi glang pos rjes su dpag pa 't mtshan nyid mdzad pa de lta na yang
rgyas par rnam par dkrugs nas rnam par gzhag pa de Ilta na skyon yod pa ma yin no [/

Tshad ma rnam_grel le'u dang por Tshad ma kun las btus pa'i rang gi don gyi rjes su dpag pa’i le u rtsod ngan
lan btab pa i sgo nas don gyis rnam par bshad nas | de la ci’i phyir rim pa las 1gal nas mdzad ces bya ba i rtsod pa “di
la | de'i phyir slob dpon gyis zhes bya ba la sogs pa smos te | bstan beos gang gis phung po dang khams dang | skye
ma ched mtshon par byed pa de ni mtshan nyid kyi bstan bcos so || mi slu ba nyid kyi phyir tshad ma yang de yin la |
mitshan nyid kyi bstan bcos yang yin pas na [ tshad ma’i mtshan nyid kyi bstan bcos te | sangs rgyas kyi bka’ zhes
bya ba'i don to || de'l bshad pa’i rgyu ni tshad ma’i mtshan nyid kyi bstan bcos bshad pa’i rgyu o [/ slob dpon gyi
yang de yin la tshad ma’i mtshan nyid kyi bstan beos bshad pa’i rgyu yany de yin pas na shes bya ba ni las ‘dzin
pa o || de gang zhe na rjes su dpag pa ste | rjes su dpag pa ston pa 'l phyir Tshad ma kun las btus pa'i rang gi don jes
su dpag pa’i le’u ni jes su dpag pa'o || de skad du gang gi phyir rjes su dpag pa la brten nas | bcom Idan “das kyi
bka’ rigs pa dang Idan pa yin gyi'| gzhan mu stegs pa dag gi ni ma yin no zhes bstan par gyur ro /| de skad du bshad
pa ni mam pa gzhan yin no || rjes su dpag pa de yang rang gi don gyi rjes su dpag pa’i le ur rnam par phye ba de bas
na Tshad ma kun las btus pa'r rang &i don gyi ijes su dpag pa'i le'u de nyid rtsod ngan lan btab pa'i sgo nas sngar
rnam par bshad pa nyid yin no [/PVT(Ne) 70b7ff.
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basis of his assertion in the statements by Dharmakirti himself.”> But in comparison with the
religious school's interpretation we examine next, this assertion concerning the relationship
between the inference and the Buddha as valid cognition seems to be quite characteristic of the
philological school, especially of Sakyabuddhi.

2. The religious school's interpretation
2.1. Prajfiakaragupta's approach

In contrast with the commentaries by the philological school we examined above, the Pramana-
varttikalamkara of Prajiiakaragupta, the founder of the religious school, does not explicitly dis-
cuss the problem of the order of the chapters of the Pramapavarttika. It is quite natural in a
sense, because Prajiiakaragupta does not comment on the Svarthanumana-chapter and therefore
has no occasion to explain the curious placement of the Svarthanumana-chapter in the
Pramanavarttika. Nevertheless, we cannot say that Prajiakaragupta is not interested in this
problem at all and uncritically accepts the philological school's interpretation.

Indeed, in the Pramapavarttikalamkara, the Pramanasiddhi-chapter is located at the top. And
it is not the case that the original second chapter automatically becomes the first chapter, as the
result of the lack of the original first chapter. It is because he actually puts his own Mangala-
verse at the beginning of the Pramanasiddhi-chapter of his work after the model of Dignaga's
and Dharmakirti's ‘one” and moreover makes a paraphrase of the introduction of the
Pramanasamuccaya as follows:

"Here [in this work], a line praising [the Lord] is recited at the beginning of the
treatise since the Lord became a means of valid cognition (pramanabhiita) through
[his] perfection in cause and effect. It is because [the very Lord] is the purpose of
the treatise."**

Here, Prajiiakaragupta shows the purpose of the whole of the work. For him, the purpose of the
treatise is the Lord. And then, in order to explain the meaning of the word ‘who became a
means of valid cognition’ as the essential characteristic of the Lord, he begins to explain the
definition of valid cognition. Thus, this introduction by Prajiiakaragupta shows the necessity
that the Pramanasiddhi should be the first chapter in Prajnakaragupta's own system. One could
say, therefore, that Prajiiakaragupta intentionally locates the Pramanasiddii at the beginning of
his work from his own philosophical viewpoint. And so far as this order of the chapters of the
Pramapavarttikalamkara is an inevitable conclusion of Prajnakaragupta's system, it is possible

2 For example, Dharmakirti states that the four noble truths are objects of the normal inference. Cf. PVSV 108,16ff.;
see also PV 11 284-5.

Bt pramanabhiitaya jagaddhitaisine pranamya Sastre sugataya tayine

kutarkasambhiantajananukampaya pramapasiddhir vidhivad vidhiyate /1]

prayalh prastutavastuvistarabhito neksyanta evoccakair

vaktarah paramarthasamgrahadhiya vyadhataphalgukramah |

tenasmin viralakramavyapagamad atyantasuddhan dhiyah

dhanyanam vidadhatum uddhatadhiyam dhih samvide dhiyate [|2)/PVA 3,6-11.
The first verse is undoubtedly composed after the model of the Mangala-verse of the Pramapasamuccaya. The second
verse also seems to be composed after the model of Dharmakirti's second Mangala-verse of the Pramapavarttika-
svavitti.

1~ - - _ - - = - -

Cf. atra bhagavato hetuphalasampattya pramapabhitatvena stotrabhidhanam sastradau, sastrarthatvat. PVA 3,12f.;
dir yang rab tu byed pa’ dang por rgyu dang “bras bu phun sum tshogs pas tshad mar gyur pa nyid kyis becom Ildan
das la bstod pa brjod pa ni gus pa bskyed par bya ba'i don duo /PSV 14b2.
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to argue that he, as a commentator of the Pramapavarttika, may consider that the Pramana-
siddhi should be the first chapter in Dharmakirti's system also. In this sense, the following
statement in the Pardrthanumana-chapter of the Pramanavarttikalamkara should not be over-
looked:

"The Pararthanumana is stated immediately after the Svarthanumana, because the
Pararthanumana presupposes the S varthanumana.">

Here, he actually suggests that the Svarthanumana-chapter should be located immediately be-
fore the Pararthanumana-chapter. However, this statement maybe does not concern the Prama-
pavarttika, but Pramapasamuccaya, because Prajiiakaragupta refers to a sentence of the latter
work immediately after this statement.”® In any case, his opinion on the problem of the order of
the chapters of the Pramanavarttika is not clear enough. This is the reason why there arose two
different opinions regarding this problem in his followers.

2.2. Jayanta's new interpretation

It is Jayanta, a commentator of Prajfiakaragupta, who under the influence of the above-men-
tioned approach of Prajiiakaragupta first explicitly asserted that the Pramapasiddhi should be
the first chapter of the Pramapavarttika. We can find out his discussion about this issue in all of
the three chapters of his commentary on the Pramapavarttikalamkara, the * Pramapavarttika-
lamkaratika. A thorough explanation of his new interpretation can be found at the beginning of
the Pramapasiddhi-chapter of this work, in the folios De 2a2-4b3 of the Derge-edition.
Therefore, I would mainly deal with this explanation in what follows. The description is not so
long, but quite difficult to understand correctly, as I mentioned above. Nevertheless, we can
realize at least that this description seems to consist of two parts. Namely, in the first half, he
criticizes the philological school's interpretation that the Svarthanumana is the first chapter, and
accordingly in the second half, he tries to explain the reason for his assertion that the Pramana-
siddii should be the first chapter.”’ First let us examine his criticism of the philological school's
interpretation.

2.2.1. Jayanta's criticism of the philological school's interpretation

The main question, which Jayanta here poses, is whether the Pramanavarttika is really a com-
mentary on the Pramapasamuccaya or not. Jayanta says:

* Cf. svarthanumananantaram pararthanumanam ucyate, svarthanumanapirvakatvat pararthanumanasya. PVA 467 4.
A similar statement can be found in the pdrvapaksa of the fourth chapter of Sakyabuddhi's commentary (cf. de /a ‘dir
rang gi don gyi rjes su dpag pa’i skabs su bab pa zhes bya ba ni mngon sum de ma thag tu bstan zin pa nyid kyi phyir
rang gi don gyi rjes su dpag pa’i skabs su bab pa yin par ‘gyur ro [/ de sngar bstan zin pa zhes bya ba ni le'u dang por
ro //PVT(Ne) 252a4f.) [[Devendrabuddhi says:] ‘Between these, on the subject of the inference for oneself’. [One
considers] that the Svarthanumana should be the (next) subject, because [it] was stated [in the Pramapasamuccayal
immediately after the Pratyaksa. [Devendrabuddhi answers to this question:] ‘[Dharmakirti] explained it in advance.’
Namely, in the first chapter.] Manorathanandin, who locates the Pramanasiddhi-chapter at the top, states similarly at
the beginning of the Pratyaksa-chapter of his commentary, the Pramapavarttikavrtti (cf. tatra svarthanumanam
idanim vaktavyam etatpirvakatvat pararthasya. PVV 282 4).

*Cf. tatra pararthanumanam tu svadrstarthaprakasanam. PVA 467,5=PS 111 lab. [Between these [two inferences],
the inference for others reveals the object perceived by oneself [to others].]

a7 . - . = e
I think it is also possible to consider these two parts as the response to the former and the latter part, respectively,
of Sakyabuddhi's statement in the Pramanasiddhi-chapter of his commentary we examined above.
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"With respect to this, one said: ‘there are living beings that take a wrong step of
despising the teacher [Dignaga] who teaches right knowledge to those who have
wrong knowledge as the cause of suffering. [Dharmakirti] wants to protect [them]
with [his] compassion. [And] on the ground of [this compassion] he writes the
Pramanavarttika as a commentary on the treatise of the [teacher Dignﬁga].’2X This
[assertion] is [however] not right. There is no reliable evidence concerning this. It
is because there is no statement: ‘I commented on the treatise [of Dignaga].” Also
[in case of the statement:] ‘his teaching’, etc. [at the beginning of the Pramanavini-
Scaya),”’ ‘he’ means the Lord or his followers. He [7.e., Dharmakirti] does not ex-
plain his [/.e., Dignaga's] teaching.""

Jayanta eventually wants to assert that the Pramapasiddhi is the first chapter. And this order is
rather suitable to the tradition of the Pramanasamuccaya. In this sense, it seems to be curious
that he asserts that the Pramanavarttika is not a commentary on the Pramapasamuccaya. It is,
however, quite understandable, if we remember the reason for which the philological school
asserts that the Svarthanumana is the first chapter. In their interpretation, they presuppose that
the Pramapavarttika is a commentary on the Pramapasamuccaya. Namely, Devendrabuddhi,
and Sakyabuddhi as well, asserted that Dharmakirti established in advance the inference in his
Pramanavarttrka because the inference is the ground for the explanation of the Pramanasamu-
cecaya.

Jayanta's argument for the assertion that the Pramanavarttika is not necessarily a commen-
tary on the Pramapasamuccaya is persuasive enough and significant in itself. For example, he
argues as follows:

"The definition of thesis (*paksa) etc., which [Dharmakirti] explains at a certain
[place in his work], is, to be sure, an explanation of the meaning of the [/ramana-
samuccayal, because [Dignaga] also discussed [this issue] in his treatise. But
[Dharmakirti] considers [Dignaga's statement] as a mere guide. He did in that way
[namely, presented his own teaching by utilizing Dignaga's statements], in order to
explain [his own teaching] easily, but not in order to comment on his [7.e., Digna-
ga's] treatise."”’

As the present writer explained in another paper, Dharmakirti presents his new teaching for the
definition of thesis by utilizing Dignaga's sentence of the definition tacitly.” In this sense, we
can say that Jayanta recognizes the relationship between the Pramapasamuccaya and the Pra-

1t is not yet clear for me, who actually made this assertion. [t probably could be ascribed to a commentator of the
philological school, namely Sakyabuddhi (cf. PVT 3a4-5b7; PVSVT 2,23-4,27).

* Cf. PVin 1 30,11. Dharmottara apparently regards this ‘his’ as ‘Dignaga's’ (cf. PVinT(Dse) 2a5ff.).

N CF. de la sdug bsngal gyi rgyur gyur pa’i log pa’i shes pa can la yang dag pa'i shes pa bstan pa dang ‘dra bar slob
dpon la brnyas pa’i kha na ma tho bas 'khiul pa’i skye bo yongs su bskyang bar ‘dod pa i thugs ijes de'i gzhung gis
bshad par gyur pa Tshad ma rnam grel mdzad pa yin no zhes zer ba de ni mi rigs te ] 'di la tshad ma med do J| gang
gis phyir de’i gzhung la kho bos bshad ces bya ba i tshig med pa'i phyir ro /| de’i lugs zhes bya ba la sogs pa yang /
de shes bya ba ni bcom Idan “das sam rjes su ‘dzin pa po zhes bya ba'l don to || de’i lugs ni 'dis ston pa ma yin te ]
J(De) 2a3ff.

Y Cf. phyogs kyi mtshan nyid la sogs pa gang du yang bstan pa de’l gzhung nyid la yang brjod pa’i phyir de'i don
‘chad par byed la | de yang drangs pa kho nar dgongs pa o J| bstan par sla ba'i phyir de ltar byas pa yin gyr de'i
gzhung bshad pa’t phyir ni ma yin no J/J(De) 3b2f.

2 Cf. Ono, M. (1986), "Dharmakirti ni okeru shucho-meidai no teigi ni tsuite [On the definition of thesis by
Dharmakirti]", /BK 34/2, (109)-(112).
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manavarttika quite exactly. In fact, the Pramapavarttika is not a mere commentary on the
Pramapasamuccaya.
Now, Jayanta concludes his criticism of the philological school's interpretation with the

following statement:

"Because of the very above-mentioned reason, it is not [right to say] that [Dharma-

kirti] explains the inference at first because [it] becomes a means of the explana-

tion for his [7e., Dignaga's] treatise."”
Given this statement, it becomes clearer that Jayanta criticizes Sakyabuddhi's interpretation. It
is because we can find out the relatively uncommon expression ‘becomes a means (thabs su
gyvur pa)’ in the very statement by Sakyabuddhi we examined above.™

2.2.2. Jayanta's own interpretation

On the other hand, concerning his own interpretation that the Pramapasiddhi should be the first
chapter, Jayanta attempts to confirm it on the basis of the following arguments.

At first, he lays stress upon the superiority of the Buddha as valid cognition over the other
means of valid cognition. He says:

"[Only] the Buddha, who attained to complete enlightenment, the Lord, inscruta-
ble, who indicates righteousness and unrighteousness, [can] establish [something],
and everyone depends necessarily on him. Therefore, [the other means of valid
cognigison] which can establish [something] are also not right without depending on
him."™

According to Jayanta, only the Buddha, namely the omniscient being, is the ultimate means of
valid cognition, and the other means of valid cognition such as the direct perception and the
inference must depend on it. Without the Buddha as valid cognition, the direct perception and
the inference ultimately cannot be legitimated. Therefore, the Pramapasiddhi-chapter, which
proves that the Buddha is the one who became a means of valid cognition (pramanabhiita),
must be located at the top of the work. It is because the explanation of the Buddha as valid
cognition must precede the explanations of all the other means of valid cognition.

The second argument is so difficult that [ can understand it only partially now. In this argu-
ment, Jayanta seems to justify his interpretation by means of relating the four chapters of the
Pramanavarttika with the five epithets of the Buddha in the Mangala-verse by Dignaga and
Prajnakaragupta, namely: ‘who became a means of valid cognition (pramapabhita)’, ‘who
strives for the welfare of all living beings (yagaddhitaisin)’, ‘the Teacher (Sastrr)’, ‘the Well-
gone (sugata)’ and ‘the Saviour (fdyin)’. Anyway, in this argument, Jayanta states a second
reason the Pramapasiddhi must be located at the top:

YCF. de nyid kyi phyir de'i gzhung bshad pa i thabs su gyur nas rjes su dpag pa dang por bshad pa ni ma yin no |
I(De) 3b4.

YCS. de bas na thabs su gyur pa nyid kyi phyir de nyid dang por rnam par gzhag pa yin no /| PVT(Ne) 71a6. See
also supra note 21. In order to refer to Sakyabuddhi's interpretation, Jayanta uses this expression again later. Cf.
J(Ne) 1b2ff. See also rnfranote 47.

IS .r % 5

Cf. yang dag par rdzogs pa'i sangs rgyas beom Idan “das chos dang chos ma yin pa ston par mdzad pa rnam par
dpyad par bya ba ma yin pa sgrub par byed pa yin la de nyid ni thams cad kyis bltos par bya ba yin pa'i phyir de la
bltos pa med par sgrub par byed pa yang rigs pa ma yin no J/J(De) 3bSf.
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"Among these [three means of valid cognition], the direct perception is [explained]
at first because the production of the perfection for oneself is fundamental. By
virtue of this [direct perception], the inference is also valid cognition. Therefore,
some verbal behaviour is designated [as ‘the inference’ for others] metaphorically,
because [this behaviour results from] only remembering [the content of the infer-
ence for oneself] that the logical reason is pervaded by a certain [object] to be es-
tablished. Therefore, [Prajiakaragupta] wants to establish that ‘the Pararthanu-
mana is [stated] immediately after the Svarthanumana’, and explains it [with the
epithet:] ‘the Saviour’.

Without a common definition to these all three means of valid cognition, one [can]
not recognize that the Veda is not a means of valid cognition because it does not
satisfy the definition [of valid cognition]. Therefore, in order to establish the
common definition, [Prajidkaragupta] explains this [common definition] in the

first chapter [concerning the epithet:] ‘one who became valid cognition”."*

Here, Jayanta asserts that the common definition to the three means of valid cognition, namely
the direct perception, the inference for oneself and the inference for others, must be established
before explaining those means of valid cognition individually, because one cannot determine
whether a means of cognition is valid or not without the common definition. It is the reason
why the Pramapasiddhi-chapter, which explains the Buddha as valid cognition and the common
definition of valid cognition, must precede other chapters explaining those means of valid
cognition individually. This argument was regarded by later thinkers as a strong confirmation
for the assertion that the Pramanasiddhi should be the first chapter of the Pramanavarttika.
Yamari, who later criticizes Jayanta's interpretation, takes first this argument as a target of his
criticisrnmand refutes it."” Later Tibetan scholars also regard this argument as decisive for
Jayanta.

At last, he explains the order of the four chapters of the Pramanavarttika as follows:

"One should rather say: the Lord, whose nature is both conventional and ultimate,
and who removes misunderstanding by others, should be established here [at first].

Y. CF. de la rang gi don phul du byung ba rtsa ba yin pa’i phyir thog mar mngon sum mo [ de i dbang | du gyur pa’r
rjes su dpag pa yang tshad ma yin pas bsgrub bya ji lta bas khyab pa i itags dran par byed pa nyid kho nas tshig gi
tha snyad la nye bar sbyor ba'i phyir rang gi don gyi rjes su dpag pa’i 'og tu gzhan gyi don gyi rjes su dpag pa
bsgrub par ‘dod nas de bstan pa ni skyob la zhes bya ba o /| tshad ma gsum po 'di’i yang spyi’l mtshan nyid med na /
rig byed la sogs pa tshad ma ma yin pa mtshan nyid dang bral ba can mi rtogs pa'i phyir tshad ma spyi’t mtshan nyid
rab tu sgrub pa’i phyir le v dang pos te de bstan pa ni tshad mar gyur pa zhes bya ba o [/1(De) 4a4f.

Y.Ct. gal te de Ita na yang bar du bstan pa'i phyir di ci ltar ngag dang po yin zhe na/ 'di la kha cig na re spyr’s
mtshan nyid med par ni | rig byed la sogs pa tshad ma ma yin pa la mtshan nyid mi rtogs pa'i phyir spyi'i mtshan
nyid brjod pa'i phyir le'u dang po ‘o J| de nas rang gi don ‘phel ba’i itsa bar gyur bas mngon sum gyi le 'u o /| rang
don gyi rjes su dpag pa ni mngon sum /a rag las pa i tshad ma yin pas mngon sum gyis ‘og tu’o [/ de i de ma thag tu
ni gzhan don gyi rjes su dpag pa’o [/ de i phyir go rim 'di la [ itsod pa jug pa ga la yod do zer ro || de’i rjes su rjod
par byed pa gzhan dag kyang yod pa ni [Ha dbang blo la sogs pa ni le'u’r go rim la “khrul pa yin te | slob dpon gyi
rjes su dpag pa dang por bshad pa ni dka’i ba’i phyir || zhes skangs par byed do [| de la “dir rigs pa yal bar dor bar mi
nus pas cung zhig brjod do /| Y(Phe) 179a6. Here, the parvapaksa (underlined) is this second argument by Jayanta.
On the other hand, Yamari's following statement seems to be a criticism of Jayanta's first argument: rig pa nyid yid
ches pa'i rgyu yin no zhe na | go rim de mi rigs pa nyid yin pa ni bla’o || slob dpon gyi ma yin pa ni ma yin te | skyes
bu tshad ma zhes bya ba'l sgrub par byed pa ni slob dpon gyi bshed par yang ma yin no J| rig pa nyid la yang slob
dpon gyis yin pa nyid bka’ ba ci yod de | Y(Phe) 179b5ff.

" For example, see dGe “dun grub's statement in his 7shad ma'i bstan beos chen po Rigs pa’i rgyan. See Kimura
1989: 19f.
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[The Lord] perceives the highest entire non-duality, because [he] attains the per-
fection of the virtues by means of entirely removing whole impurity accompanied
with unconscious impressions. Therefore, it is the ultimate truth that his nature is
the direct perception. Also in view of the conventional [truth], [cognition] is valid,
which is consistent with the [direct perception by the Lord]. In order to recognize
it, (Dharmakirti) distinctively explains the inference for oneself and for others,
whose natures are conceptual cognition and words [respectively], which are not
inconsistent with the [direct perception by the Lord].""

2.2.3. The origin of Jayanta's interpretation

Thus, Jayanta's new interpretation of the order of the chapters of the Pramapavarttika has a
theoretical background; it is not a casual idea. Now, can we ascribe this new interpretation by
Jayanta entirely to his originality? In my opinion, the second argument, which later scholars
regard as Jayanta's own idea, and for that matter the first argument as well, are not necessarily
original to Jayanta. It is because the fundamental idea of his arguments can be traced back to
the statements of his great predecessor, Prajiiakaragupta.*’

As for the first argument, which asserts the superiority of the Buddha as valid cognition,
Jayanta probably derives his idea from Prajiakaragupta's interpretation of omniscience. Pra-
jhakaragupta says as follows:

"For the very reason, the misunderstanding is removed only by the treatise that the
omniscient being revealed, not by other [treatises]. In view of this, only the word
of the omniscient being is valid cognition. Therefore, ultimately only the cognition
by the omniscient being is valid cognition, [but the cognition] by others is not. [It
is] the ultimate truth. <Other [cognition such as the direct perception] is
[ultimately] not valid, because it is impossible [for the cognition] to pervade its
object. [And] the non-pervading cognition cannot grasp the connection with the ef-
fect, etc.> For the causality accompanied by [the cognition] pervading space and
time, [namely] the past, the future and the present, is by no means the object of the
cognition by the non-omniscient being, because the direct perception grasps only
present and near space, and because the inference has no place for [the object of
the direct perception]. [Now] how can the omniscience of the author of treatises be

recognized? We will explain it later.""'

3 Cf. gzhan yang beom Idan “das kun rdzob dang don dam pa'i ngo bo gzhan gyi *khrul pa sel ba ‘dir bsgrub par bya
ste | bag chags dang beas pa’i dri ma thams cad rab tu spangs pa’i phyir yon tan phun sum tshogs pa brnyes pas phul
du byung ba dngos po ma lus pa gnyis su med par thugs su chud pa'l phyir mngon sum pa’i bdag nyid can ni don
dam par ro [| kun rdzob tu yang de dang rjes su mthun pa nyid kyi tshad ma yin par shes pa'i don du de la “khrul ba
med pa’i rnam par rtog pa dang tshig gi ngo bo rang gi don dang gzhan gyi don gyi rjes su dpag pa’i dbye bas bstan
te /J(De) 4a7ff.

" Prof. Nagasaki has already assumed in his article that Jina (=Jayanta) followed Prajiiakaragupta's criticism of the

philosophical school (cf. Nagasaki 1969:28).

41 P s " y _ - o -
Cf. ata eva Sastrepaiva sarvajiioktena moho nivartate, nanyenety anena prakarena sarvajiavacanan eva pramanaini
iti paramarthatal sarvajnajianam eva pramapam, naparam it paramarthal.
anyasya na pramanatvam prameyavyaptisambhavat | avyapina na karyadisambandhasya parigrahah (222)
manasamnihitadesamatragrahapat pratyaksasyanumanasya canavatarat. sarvajnatvam katham jidyate sastrakarasya
cet, tad uttaratra vaksyamah. PVA 29.26-31.
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Here, Prajiiakaragupta explains the fundamentality of omniscience in his epistemological sys-
tem. According to him, ultimately only omniscience, which can pervade the whole time and
space, can recognize causality fully. And the inference, whose basis is the invariable concomi-
tance, depends on the causality. Therefore, the inference ultimately must presuppose the om-
niscient being, the Buddha as valid cognition.* I think, Jayanta presents his first argument on
the basis of this idea of Prajiakaragupta.®

Concerning Jayanta's second argument, which asserts that the common definition must pre-
cede an explanation of the direct perception and the inference, we can also find the origin of
this argument in Prajiiakaragupta's statement. At the beginning of the Pratyaksa-chapter of his
Pramanavarttikalamkara he says as follows:

"After [Dharmakirti] explained the common definition in this way [in the Prama-
nasiddhi-chapter], he has talked about particular definitions, [following Dignaga's
statement:] ‘the direct perception and the inference are valid cognition”*,"*

This statement probably leads to Jayanta's second argument. Jayanta really suggests that he
derives his second argument from Prajnakaragupta's statement. Jayanta says in the Pratyaksa-
chapter of his commentary as follows:

"The commentator and the listener® [explained as follows:] ‘[Dharmakirti] ex-
plains the inference in the first chapter, which becomes a means of the explanation
of the treatise by the teacher [Dignaga]. [In] the second chapter [he] establishes
valid cognition by [the explanation of] the first half of the verse: ‘one who became
valid cognition’ [etc.]. [In] the third [chapter] [he] explains the direct perception.’
[But Prajnakaragupta] considers [it] as absurd, because [this] does not explain the
[true] meaning [of the order of the chapters]. Therefore, he says: ‘the common

definition in this way’.""

Namely, according to Jayanta, in the statement: ‘after [Dharmakirti] explained the common
definition in this way’, Prajiakaragupta asserts that the philological school's interpretation of
the order of the chapters is wrong and the Pramanasiddhi should be the first chapter of the
Pramanavarttika.

In addition to these points, it is also noteworthy that Jayanta refers in his second argument to
Prajnakaragupta's statement in the fourth chapter of his Pramapavarttikalamkara, which sug-

** According to Prof. Nagin J. Shah, the author of the Siddhiviniscayatika regards Prajiiakaragupta as the Buddhist
representative who asserted that the yogic perception is the means of cognising the invariable concomitance. See
Shah, S. Nagin (1967), Akalanka's criticism of Dharmakirti's Philosophy - a Study -, Ahmedabad, 263.

4 Strictly speaking, the concept of the omniscient being which Prajiakaragupta presents here might correspond to
the sarvasarvajna, whereas Jayanta seems to describe the Buddha as the pradhanarthajiia in his statement (cf. supra
note 35).

Y CF. mngon sum dang ni rjes su dpag /| tshad ma’o PS 1b3.
S Cf. evam samanyalaksapam abhidhaya visesalaksapam aha: pratyaksam anumanam ca pramage. PVA 169,3.

6 . . .
““ These expressions are not clear for me. | tentatively assume that ‘the commentator ( ‘chad pa po)’ and ‘the listener
(nyan pa po)" mean Sakyabuddhi and Devendrabuddhi respectively.

T CE. slob dpon gyi gzhung ‘chad pa'i thabs su gyur pa'i le u dang pos ni rjes su dpag pa ‘chad | le ‘u gnyis pa tshad
ma yang dag ces bya ba 'l tshig su bead pa phyed kyis ni tshad ma grub pa || gsum pa ni mngon sum ‘chad pa yin no
zhes ‘chad pa po dang nyan pa po sbyor par byed pa ma yin te | don mngon par ma brjod pa’i phyir ro zhes bya ba'i
dgongs pas [ de ltar spyi’i mtshan nyid ces bya ba smos so [/ J(Ne) 1b2ff.
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gests that the Svarthanumana should be located immediately before the Pararthanumana-chap-
ter.**

As shown above, Jayanta's new interpretation depends heavily on Prajiakaragupta’s state-
ments. We can say that Jayanta's interpretation that the Pramanasiddhi should be the first
chapter is not necessarily original to him, but derives from Prajiidkaragupta's idea. We recog-
nize that Prajiiakaragupta plays an important role in Jayanta's new interpretation. But Prajia-
karagupta's suggestions are fragmentary at the most. It is Jayanta who collects these sugges-
tions and constructs a concrete interpretation regarding the order of the chapters of the
Pramanavarttika. In this sense, the main advocate of the assertion that the Pramapasiddhi

should be the first chapter is none other than Jayanta.

2.3. Yamari and Ravigupta's view

Jayanta's new interpretation was criticized at great length by Yamari, the second commentator
of Prajfiakaragupta.”” An interesting question is this: Why does Yamari, who seems to be an
orthodox successor of Prajiiakaragupta's thought, raise an objection to Jayanta's new interpre-
tation, which derives from Prajiidkaragupta's new interpretation of Dharmakirti's philosophy? A
detailed investigation of this question must be left for future research, because Yamari's
criticism of Jayanta's view is very comprehensive and elaborate. We can say at least that
Yamari, and Ravigupta as well, have a different opinion from scholars of the philological
school with respect to the reason why the Svarthanumana is the first chapter, although they
generally follow the philological school's view on the order of the chapters. For example,
Yamari says:

"As for the four noble truths, which will be explained [later], one cannot easily

understand [them] without the explanation of the inference. Therefore, it is right to

explain the inference at first [in the Pramanavarttika).">’

Ravigupta states similarly:

"In this way, (Dharmakirti) explains the Mangala-verse [of the Pramapasamucca-
ya] clearly in the second chapter [of the Pramanavarttikal, because, in order to
strive for the four noble truths, these [four noble truths] should be explained, after
the inference was established [at the Svarthanumana)."”'

Thus, in both cases, the reason why the Svarthanumana-chapter is located at the top is that the

® See supra note 25; 36.

Y Cf. Y(Phe) 179a6-191a7. For example, Yamari refers to the name ‘Jayanta’ in the following: "Therefore, the
teacher Devendrabuddhi did not misunderstand. The rejection by Jayanta and his epigones is not necessary at all.
Therefore, it is best to [consider the traditional order] as [the order] by the teacher [Dharmakirti himself]." (cf. de/
phyir slob dpon [Ha dbang blo “khrul pa ma yin no || Dza ya nta dang des yongs su zin pa i bshad pa byed pa dag lan
deos pa yang med do || des na slob dpon gyi yin pa mchog go /| Y(Phe) 181a6f.); "It is not possible to say that
[Prajnakaragupta], intending to explain the very Pramanasiddhi-chapters at the top of the whole [work], talks about
the very purpose [of the treatise here], because Jayanta's opinion was refuted comprehensively." (cf. tshad ma grub
pa 'l le’u nyid thams cad kyi dang por bstan pa’i bsam pas gtso bo I don nyid du brjod pa yin no zhes kyang smra bar
mi nus te | Dza ya nta'i “dod pa rgya cher sun phyung pa i phyirro [/ Y (Phe)197b7).

SO . . . .- . .

Cf. “chad par ‘gyur ba ‘phags pa'i bden pa bzhi po rnams su rjes su dpag pa bstan pa ma gtogs (corrected: rfogs)
par bde blag du mi itogs pa 't phyir rjes su dpag pa dang por bshad pa I rigs so [/ Y (Phe) 191alf.

Cf. (/c_’ //zu'_p/mgs pa’l bden pa bzhi la jug pa yin pa’i phyir rjes su dpag pa mam par bzhag nas de nyid bstan par
bya ba'i phyir le'u gnyis pas phyag ‘tshal ba I tshigs su bead pa gsal bar bshad par mdzad do JJR 293b2f.
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knowledge of the inference is indispensable to understanding the four noble truths.” In the case
of the philological school, the Svarthanumana must be located at the top basically because the
inference is the ground for explaining the whole of the Pramanasamuccaya. Sakyabuddhi, to be
sure, also asserted that the Svarthanumana is at the top because the inference is the ground for
explaining ‘the Buddha's word’ such as the four noble truths. For him, however, the inference
as valid cognition is more fundamental than the Buddha's word as valid cognition. In the case
of Yamari and Ravigupta, the situation of these two means of valid cognition seems to be re-
versed. For these two thinkers, the inference must be explained in advance in order to under-
stand the four noble truths as the Buddha's word, and the Buddha as valid cognition is, of
course, more fundamental than the inference as valid cognition. In this point, we probably
could recognize a difference between Sakyabuddhi's view and Yamari’s/Ravigupta's view.>

3. Conclusion

In the foregoing sections, we have sketched out the development of the interpretation of the
order of the chapters of the Pramanavarttika among the Indian Dharmakirti-commentators. We
have examined the philological school's interpretation, Jayanta's criticism of the philological
school's interpretation, and Jayanta's new interpretation and its origin. Finally, I will summarize
this paper, and make an additional remark:

It is Jayanta, who first explicitly asserted that the Pramapasiddhi should be the first chapter
of the Pramapavarttika. He criticizes Sakyabuddhi's interpretation and presents his new inter-
pretation. Jayanta's interpretation, however, depends heavily on Prajiakaragupta's idea. In this
sense, Jayanta's interpretation can be regarded as a further extension of Prajiakaragupta's new
interpretation of Dharmakirti's philosophy.

In view of Prajnakaragupta’s interpretation of the Buddha as valid cognition, which is an im-
portant factor of Jayanta's new interpretation, the school Prajiiakaragupta founded is appro-
priately referred to as ‘the religious school’. In view of Yamari’s and Ravigupta's interpre-
tation, which seemingly follows the philological school's opinion, we can ascertain that their
interpretation is essentially different from the philological school's interpretation and is suitable
to be designated as ‘religious’. Thus, it is quite appropriate, following Prof. Stcherbatsky, to
designate the school, which Prajiakaragupta founded, and to which Ravigupta, Jayanta and
Yamari belong, as ‘the religious school’, in contrast with the school to which Devendrabuddhi
and Sakyabuddhi belong.

2 According to Prof. Kuijp, Go ram pa thinks that Yamari's and Ravigupta's opinions are found in their
interpretation on Dharmakirti's statement ‘arthanarthavivecanasya' (cf. Kuijp 1979). But | could not find the
corresponding statements in their commentaries. Nevertheless, it is sure that their opinions correspond to one of the
six interpretations concerning ‘arthanartha’, which Karnakagomin enumerates (¢f. PVSVT 7.23-27). | would like to
thank Prof. Shoryti Katsura, who kindly informed me of this passage of the PVSVT.

I think it is possible to designate Yamari's and Ravigupta's view as ‘religico-metaphysical’, as Prof. Kuijp did. Cf.
Kuijp 1979: 17f.
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ABBREVIATIONS

Pramapavarttikalamkaratika (Jayanta): D 4222, Vol.7-8, Tshad ma, De 1b1-365a7: Ne 1b1-312a7.
Pramanasamuccaya (Dignaga): D 4203, Vol.1, Tshad ma, Ce 1bl-13al.
Pramanasamuccayavitti (Dignaga): D 4203, Vol.1, Tshad ma, Ce 14b1-85b4.

Pramapavarttika (Dharmakirti): Pramapavarttikakarika (Sanskrit and Tibetan). Ed. Y. Miyasaka.
Acta Indologica 2 (1971/72), 1-206. (The chapter [, I1, 11, IV of our order correspond to the chapters
I, 1, 11, TV in Miyasaka's edition).

The Pramapavarttikam of Dharmakirti, the first chapter with the autocommentary. Ed. R. Gnoli.
Roma 1960.

Pramapavarttika( sva)vrititika (Karnakagomin): Acdrya Dharmakirtely Pramapavarttikam (Svarthanu-
manaparicchedall) svopajiavrttya Karpakagomiviracitaya Tattikaya ca sahitam. Ed. Rahula Sankrtya-
yana. Allahabad 1943.

Pramapavarttikalamkara (Prajdakaragupta ): Pramapavarttikabhasyam ( Varttikalamkarah) Prajniakara-
guptena viracitam. Ed. Rahula Samkrtyayana. Patna 1953.

Pramanaviniscaya, Kapitel | (Dharmakirti): Tilmann Vetter: Dharmakirti's Pramanaviniscayah. 1.
Kapitel: Pratyaksam. Einleitung. Text der tibetischen Ubersetzung, Sanskritfiagmente, deutsche
Ubersetzung. Wien 1964.

Pramapaviniscayatika (Dharmottara): D 4229, Vol.15, Tshad ma, Dse 1b1-289a7.
Pramanavarttikaparnjika (Devendrabuddhi): D 4217, Vol.2, Tshad ma, Che 1b1-326b4.
Pramﬁuawim//m/iké(Sékyabuddhi ): D 4220, Vol.3-4, Tshad ma, Je 1b1-328a7; Ne 1b1-282a7.
Pramapavarttikatika (Sankarananda ): D 4223, Vol.9, Tshad ma, Pe 1b1-293a7.

Pramapavarttikavrtti (Manorathanandin): Acarya-Dharmakirtely Pramapavarttikam Acarya-Mano-
rathanandikitaya vrttya samvalitam. Ed. Rahula Sankityayana. Patna 1938-1940.

Pramanavarttikalamkaratika Suparisuddhi (Yamari): D 4226, Vol.10-13, Tshad ma, Phe 174bl-
287a7; Be 1b1-261a7; Me 1b1-328a7; Tse 1b1-251a7.

Pramanavarttikavrtti (Ravigupta): D 4224, Vol.9, Tshad ma, Pe 293b1-398a7.
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